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Mursal Hadith & its Authenticity: 


A critical analysis 
Karim Dad’ Muhammad Saeed Shafiq” 


Abstract 
According to the traditionists, a Hadith can only be 

considered reliable when its Sanad offers an unbroken series 

of credible and veracious authorities till the Prophet 

Muhammad (blessings and peace of Allah be upon him)). The 

critical investigation of the Sanad had caused the Muslim 

scholars to make thorough research. if the narrator between 

the Successor and Prophet Muhammad (blessings and peace 

of Allah be upon him)). is omitted from a given isndd, 

the hadith is mursal. This means that if a hadith has an 

acceptable chain all the way to a Successor, and the successor 

attributes it to an unspecified companion, the isndad is 

considered acceptable. There are, however, different views in 

some cases.In this article the authenticity of mursal and 

opinion of muslim scholars has been discussed. 
Definition 

In Arabic, it means any thing which was set free’. 

According to the Hadith terminology it is the hadith which was 
referred to Rasullullah (blessings and peace of Allah be upon 
him) by a Tabi’ee or a sahabi who did not hear it from the 
prophet (peace be upon him). It is possible to differentiate 
between a Sahaabi and a Taabi’i by referring to books of 
biography. 
Imam Abu ‘Abd-Allah al-Haakim ° (may Allah have mercy on 
him) said: 

Jill SIA age Ci ge feed Get of g alt d Gd) ales of 


Sing ale ail glee all Suny JG galt gdb gll J] han 
"There is no difference of opinion among the shaykhs of 
hadith that the mursal hadith is one which the muhaddith 
narrated with a complete isnaad back to the Taabi’i, and the 
Taabi’i says, “The Messenger of Allah (blessings and peace of 
Allah be upon him) said.". 


Ibn ‘Abd al-Barr * said: 
he call oe SI ull Gate dle pla ogai ma YI Mie Op bed LI 
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ale abl che abl Jye JG pelis OS yey dany cy le cy dbl Le gf Ge 
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ee Yia Oyo oe forge lall Jaf Gam ste ole ot UE Leal alias hill Jaf 
phy sale a che all oe Ame onl gts pile ly Baby Ole ol Gate 


easel LS eee Serge igen 
"This name is given by consensus to the hadith of a senior 
Taabi’i from the Messenger of Allah (blessings and peace of 
Allah be upon him), such as when ‘Ubayd-Allah ibn ‘Adiyy ibn 
al-Khayyaar, or Abu Umaamah ibn Sahl ibn Haneef, or ‘Abd- 
Allaah ibn ‘Aamir ibn Rabee’ah, and the like, say: The 
Messenger of Allah (blessings and peace of Allah be upon him) 


said... 
The same applies to those who are lower in status than these, 
such as Sa’eed ibn al-Musayyab, Saalim ibn ‘Abd-Allaah, Abu 
Salamah ibn ‘Abd al-Rahmaan, al-Qaasim ibn Muhammad, 
and others like them. 


The same applies to ‘Ilqimah ibn Qays, Masroogq ibn al- 
Ajda’, al-Hasan, Ibn Sireen, al-Sha’bi, Sa’eed ibn Jubayr, and 
others like them among the rest of the Taabi’een who it has 
been proven met a number of the Sahaabah and spent time with 
them. This is what is meant by mursal according to the 
scholars. 

It also applies to reports narrated from Taabi’een of lower 
status than those mentioned above, such as hadeeth narrated by 
Ibn Shihaab, Qataadah, Abu Haazim and Yahya ibn Sa’eed 
from the Prophet (blessings and peace of Allah be upon him), 
which they call mursal, like the mursal reports of the senior 
Taabi’een.." 

It is essential to point out that the muhadditheen -- 
especially the earlier ones among them -- called every report 
that had an interruption in its isnaad a mursal report. 


Al-Khateeb al-Baghdadi °(may Allah have mercy on him) said: 
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eeg ae ÀI dhe 
"Mursal refers to a report whose isnaad (chain of 
transmission) is interrupted, meaning that among its narrators 
is one who did not hear it from the one whose name comes 
before his. But in most cases, what is described as mursal is 
that which was narrated by the Taabi’i from the Prophet 
(blessings and peace of Allah be upon him)." 
Types of Mursal Hadith 
There are two type of Mursal Hadith: 
1. Mursal'e Zahir 
2. Mursal'e Khafi 


1. Mursal'e Zahir 


It is the Riwaayah where the Ingitaa’ (break) is Clear i.e. 
The Narrator narrates from a Hadith Transmitter who is not a 
contemporary. 
2. Mursal'e Khafi 


Is when the Inqitaa’ s not Clear in that the Narrator omits 
his Hadith Transmitter yet the teacher Hadith Transmitter of 


is also his contemporary but he has not met him. * 


Ruling of Mursal Hadith: 

There has been a great deal of discussion amongst the 
scholars regarding the authenticity of the Mursal Hadith (pl. 
Marasil), since it is quite probable that a Successor might have 
omitted two names, those of an elder Successor and a 
Companion, rather than just one name, that of a Companion. 

If the Successor is known to have omitted the name of a 
Companion only, then the hadith is held to be authentic, for a 
Successor can only report from the Prophet (may Allah bless 
him and grant him peace) through a Companion; the omission 
of the name of the Companion does not affect the authenticity 
of the isnad since all Companions are held to be trustworthy and 
reliable, by both Qur'anic injunctions and sayings of the Prophet 
(may Allah bless him and grant him peace). 

However, opinions vary in the case where the Successor 
might have omitted the names of two authorities (since not all 
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the Successors were reliable in matters of Hadith). For example, 

two widely-differing positions on this issue are: 

1. The Marasil of elder Successors such as Sa'id b. al- 
Musayyab “and 'Ata' b. Abi Rabah are acceptable because 
all their Marasil, after investigation, are found to come 
through the Companions only. However, the Marasil of 
younger Successors are only acceptable if the names of their 
immediate authorities are known through other sources; if 
not, they are rejected outright. 

2. The Marasil of Successors and those who report from them 
are acceptable without any investigation at all. This opinion 
is supported by the Kufi school of traditionists, but is 
severely attacked by the majority. 


To be precise in this issue, let us investigate in detail the 
various opinions regarding the Mursal Hadith: 
1. Imam Malik 


The opinion held by Imam Malik '! and all Maliki jurists is 
that the Mursal of a trustworthy person is valid as proof and as 
justification for a practice, just like a musnad hadith . 

Ibn ‘Abd al-Barr said: 

al Loe Of SIU Lech dela ade Gilly dbl aay UL Cale poly 

Pdh GA LS fos a ajley mhl y C4 

This view has been developed to such an extreme that to 
some of them, the mursal is even better than the musnad, based 
on the following reasoning: "the one who reports a musnad 
hadith leaves you with the names of the reporters for further 
investigation and scrutiny, whereas the one who narrates by 
way of Irsal, being a knowledgeable and trustworthy person 
himself, has already done so and found the hadith to be sound. 
In fact, he saves you from further research." 

2. Imam Abu Hanifah 


Imam Abu Hanifah ° holds the same opinion as Malik; 
he accepts the Mursal Hadith whether or not it is supported by 
another hadith. 

3. Imam al-Shafi' 


Imam al-Shafi'i '° has discussed this issue in detail in his al- 
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Risalah; he requires the following conditions to be met before 
accepting a mursal hadith: 

1. In the narrative, he requires that one of the following 
conditions be met: that it be reported also as musnad 
through another isnad; that its contents be reported as 
mursal through another reliable source with a different 
isnad; that the meaning be supported by the sayings of 
some Companions; or that most scholars hold the same 
opinion as conveyed by the mursal hadith. 

2. Regarding the narrator, he requires that one of the 
following conditions be met: that he be an elder 
Successor; that if he names the person missing in the 
isnad elsewhere, he does not usually name an unknown 
person or someone not suitable for reporting from 
acceptably; or that he does not contradict a reliable 
person when he happens to share with him in a 
narration. 


On the basis of these arguments, al-Shafi'i accepts the Irsal 
of Sa'id b. al-Musayyab, one of the elder Successors. For 
example, al- Shafi'i considers the issue of selling meat in 
exchange for a living animal: he says that Malik told him, 
reporting from Zaid b. Aslam, who reported from Ibn al- 
Musayyab that the Messenger of Allah (may Allah bless him 
and grant him peace) forbade the selling of meat in exchange 
for an animal. He then says, "This is our opinion, for the Irsal of 
Ibn al-Musayyib is fine." " 

4. Imam Ahmad b. Hanbal 


Imam Ahmad b. Hanbal 'Saccepts mursal and (other) da'if 
(weak) ahadith if nothing opposing them is found regarding a 
particular issue, preferring them to qiyas (analogical deduction). 
By da'if here is meant ahadith which are not severely weak, e.g. 
batil, munkar, or maudu', since Imam Ahmad classified ahadith 
into sahih and da'if rather than into sahih, hasan and da'if, the 
preference of most later traditionists. Hence, the category da'if 
in his view applied to ahadith which were relatively close to 
being sahih, and included many ahadith which were classed as 
hasan by other scholars.” Overlooking this fact has caused 
misunderstanding about Imam Ahmad's view on the place of 
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da'if ahadith in rulings of Fiqh and in matters of Fada'il al-A'mal 
(virtues of various acts of worship). 

5 . Ibn Hazm 

Ibn Hazm ” rejects the Mursal Hadith outright; he says that 
the Mursal is unacceptable, whether it comes through Sa'id b. 
al-Musayyib or al-Hasan al-Basri. To him, even the Mursal 
which comes through someone who was not well-known to be 
amongst the Companions would be unacceptable.” 

6. Abu Dawud 


Abu Dawud ~accepts the Mursal under two conditions: that 
no musnad hadith is found regarding that issue; or that if a 
musnad hadith is found, it is not contradicted by the mursal 
hadith. ** 
7. Ibn Abi Hatim 
Ibn Abi Hatim ~* does not give a specific opinion about the 
Mursal Hadith. However, he did collect an anthology of 469 
reporters of hadith, including four female reporters, whose 
narratives were subjected to criticism due to Irsal. This 
collection is known as Kitab al-Marasil. 
8. Al-Hakim 
Al-Hakim is extremely reluctant to accept the Mursal 
Hadith except in the case of elder Successors. He holds, on the 
basis of the Qur'an, that knowledge is based on what is heard 
(directly), not on what is reported (indirectly). In this regard, he 
quotes Yazid b. Harun who asked Hammad b. Laith: 
"O Abu Isma'il! Did Allah mention the Ahl al-Hadith (scholars 
of Hadith) in the Qur'an?" He replied, "Yes! Did you not hear 
the saying of Allah, 
If a party from every expedition remained behind, they could 
devote themselves to studies in religion and admonish the 
people when they return to them, that thus they may guard 
themselves (against evil)' * 
This concerns those who set off to seek knowledge, and then 
return to those who remained behind in order to teach them." 
Al-Hakim then remarks, "This verse shows that the acceptable 
knowledge is the one which is being heard, not just received by 
way of Irsal."”” 
9. Al-Khatib al-Baghdadi 
Al-Khatib al-Baghdadi strongly supports the view of 
those who reject the Mursal except if it comes through an elder 
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Successor. He concludes, after giving a perusal of different 
opinions about this issue, "What we select out of these sayings 
is that the Mursal is not to be practised, nor is it acceptable as 
proof. We say that Irsal leads to one reporter being ambiguous; 
if he is ambiguous, to ascertain his reliability is impossible. We 
have already explained that a narration is only acceptable if it 
comes through a reporter known for reliability. Hence, the 
Mursal should not be accepted at all."”* 

Al-Khatib gives the following example, showing that a 
narrative which has been reported through both musnad and 
mursal isnads is acceptable, not because of the reliability of 
those who narrated it by way of Irsal but because of an 
uninterrupted isnad, even though it contains less reliable 
reporters: 

The text of the hadith is: 
"No marriage is valid except by the consent of the 
guardian"; 
al- Khatib gives two isnads going back to Shu'bah and Sufyan 
al-Thauri; the remainder of each isnad is: 
Sufyan al-Thauri and Shu'bah --- Abu Ishaq --- Abu Burdah --- 
the Prophet. 

This isnad is mursal because Abu Burdah, a Successor, 
narrates directly from the Prophet (may Allah bless him and 
grant him peace). However, al-Khatib further gives three isnads 
going back to Yunus b. Abi Ishaq, Isra'il b. Yunus and Qais b. 
al-Rabi'; the remainder of the first isnad is: 

Yunus b. Abi Ishaq --- Abu Ishaq --- Abu Burdah --- Abu Musa 
--- the Prophet. 

The other two reporters narrate similarly, both of them 
including the name of Abu Musa, the Companion from whom 
Abu Burdah has reported. Al- Khatib goes on to prove that both 
al-Thauri and Shu'bah heard this hadith from Abu Ishaq in one 
sitting while the other three reporters heard it in different 
sittings. Hence, this addition of Abu Musa in the isnad is quite 
acceptable.” 

10. Ibn al-Salah 

Ibn al-Salah agrees with al-Shafi'i in rejecting the 
Mursal Hadith unless it is proved to have come through a 
musnad route.*! 
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11. Ibn Taimiyyah 

Ibn Taimiyyah: ** classifies Mursal into three categories. 
He says, "There are some acceptable, others unacceptable, and 
some which require further investigation: if it is known that the 
reporter does so (i.e. narrates by Irsal) from reliable authorities, 
then his report will be accepted; if he does so from both classes 
of authorities, i.e. reliable and unreliable, we shall not accept his 
narration (on its own, without further investigation), for he is 
narrating from someone whose reliability is unknown; all such 
mursal ahadith which go against the reports made by reliable 
authorities will be rejected completely."*° 

12. Imam Al-Dhahabi 

Imam Al-Dhahabi “regards the Mursal of younger 
Successors such as al-Hasan al-Basri, al- Zuhri, Qatadah and 
Humaid al-Tawil as the weakest type of Mursal. *° 
Conclusion: 

Mursal Hadith is to be rejected, since it missed one of 
the conditions of Authenticity ( The connection of the isnaad) 
and we don’t know who is missing. He may not be a 
companion and he may be a weak narrator. However, some 
scholars have different opinions regarding the ruling of Mursal. 
There three famous opinions: 

e Al-Mursal is Da’eef: This is the position of most of the 
scholars of Hadith and many scholars of Fiqh. 
e Accepted and used as a proof: This is the position of 

Imam Abou Hanifah , Malik and a famous opinion of 

Imam Ahmed. This is based upon the fact that it would 

be impossible for a Taabi’ee who is thiqah to report 

something from the Prophet which he did not hear from 

a reliable source. 

e Accepted with some conditions: This is the position of 

Imam Shafi’ee and some other scholars. The conditions 

are: 


That the one who does irsaal is a senior Tabi’ ee. 

That the hadith is narrated by another mursal chain. 

That the hadith is supported by a fatwa from a sahabi or fatawas 
from the majority of the scholars or the text of the hadith goes 
with a good analogy (qiyaas). 
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by Ahmad ibn Hanbal, and is considered by his followers, along with Ibn 


Qudamah, as one of the two most significant proponents of Hanbalism. In 
the modern era, his adherents often refer to the two as "the two sheikhs" and 
Ibn Taymiyyah in particular as "Sheikh_ul-Islam".(Al Bidayah Wa Al 
Nihaya: 141:14). 

33 Ibn Taymiyyah, Minhaj al-Sunnah an-Nabawiyyah fi Naqd Kalam al- 
Shi'ah wa 'l-Qadariyyah (al- Maktabah al-Amiriyyah, Bulaq, 1322), 4:117. 
34 Muhammad ibn Ahmad ibn ‘Uthman ibn Qaymaz ibn ‘Abd Allah, Shams 
al-Din Abu ‘Abd Allah al-Turkmani al-Diyarbakri al-Farigqi al-Dimashqi al- 
Dhahabi al-Shafi‘i,known as Al-Dhahabi (673-748AH), aShafi'i 
Muhaddith and historian of Islam. He taught and authored many works and 


achieved wide renown as a perspicuous critic and expert examiner of the 
hadith, encyclopedic historian and biographer, and foremost authority in the 
canonical readings of the Qur'an. (Al Durar Al-Kaminah: 366:3) 

35 Al-Dhahabi, Al-Muqizah (Maktab al-Matbu'at al- Islamiyyah, Halab, 
1405), p. 40. 
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